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Abstract 
In this paper, we discuss the role of sense knowledge, experience, and so-called 
experiential science in the Commentary on Aristotle’s De Anima (DA) of the 
1598 Jesuit Course of Coimbra, to highlight their importance both in the dis-
covery and articulation of the laws of nature and in accessing the wonders of 
creation. Experiential science takes on a prominent role in conducting an epis-
temological process that begins with Natural Philosophy and leads into Meta-
physics to find its conclusion in Theology, as it is the outcome of sense knowledge 
arising from experience, as well as intellectual and spiritual knowledge, which is 
inherent in separate substances. 
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1. Preamble 
1.1. The Cultural Climate of the 16th Century: The Role of  

Experience in the Knowledge-Building Process 

The cosmopolitan climate of the 16th century (Schmitt & Skinner, 1988; Co-
penhaver & Schmitt, 2002; Hankins, 2007) owed a great deal to the intersection 
of cultures in Western Europe up to that date, namely, those cultures that 
emerged from the fall of the eastern Roman Empire and the subsequent west-
ward migration of Byzantine artists and intellectuals; the novelty inherent in 
the discovery of a new world through the then-recent circumnavigation of the 
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planet, and the finding of new zoological and botanical specimens, new terri-
tories, and novel human cultures unimaginable until then; which at once chal-
lenged both the work of medieval cartographers and the prevalent model of 
common sense. In effect, sense knowledge earned the spotlight because it is 
through the senses that one apprehends the external world, and the accumula-
tion of successive experiences produces new scientific discoveries, leads to un-
charted territories, and helps navigate the oceans, the foibles of the human sen-
sorium notwithstanding.  

Out of the meeting of East and West, as the Turks occupied Constantinople, 
the arts and sciences flourished. New bodies of work by ancient and contempo-
rary authors, mostly in Greek, came to enrich libraries. The same can be said of 
the encounters between intellectuals, namely, authors and translators. The ad-
vent of the printing press helped disseminate the written word, divulging thou-
sands of works on an unprecedented scale, revolutionizing the intellectual land-
scape. (Schmitt, 2004) Natural philosophy gained new momentum. The study of 
the human body was refined, thanks above all to the far-ranging dissemination 
of the work of doctors such as Hippocrates, Galen, Vesalius, and others. Pliny 
and the ancient naturalists offered renewed contributions in dialogue with the 
naturalists of the time. This globalization would drive a conversation between 
the old and the new, turning ancient thinkers into contemporaries, after a fash-
ion. 

Aristotle would be read with renewed interest, whether it be his works on nat-
ural philosophy or others, namely, on psychology. The Middle Ages had already 
deemed the study of the soul a crucial element in the understanding of life in gen-
eral and human life in particular. In the 16th century, matters of religious disputa-
tion among Christians deepened the study of the rational soul, specifically the so-
called separate souls. Commentaries on Aristotle from schools and universities 
proliferated. The Treatise on the Soul, for the reasons we have laid out, rose in 
popularity among scholars, who would approach it not only from a naturalist per-
spective but also manifest a keen interest in the adventures of the human intellect 
and the rational soul.  

Attempts to separate philosophy from theology would persist. Such was the 
case with Pomponazzi, who would indirectly call into question the maxim that 
philosophy is ancilla teologiae (Bakker, 2007; Park & Kessler, 1988). However, 
the role of experience arising from sense knowledge would be crucial—it estab-
lishes natural philosophy as the mandatory starting point for all other forms of 
knowledge.  

1.2. Scientific Development and Natural Philosophy 

The development of physics during the Renaissance had close antecedents in the 
Middle Ages, in universities, more specifically in schools of the arts. Empirical 
approaches to natural phenomena and the valuation of experience would evolve 
throughout the Middle Ages, especially from the 13th century onward. Francis-
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cans and Dominicans, who held the leading cathedras at universities, played a 
prominent role in this domain. Additionally, the circulation of Greek texts in 
universities, works mostly purveyed by Arabs, and the Latin translations of said 
texts spread the names of authors essential to the development of Natural Phi-
losophy: Aristotle, Euclid, Galen, Archimedes, Ptolemy, Pliny, and others. Nat-
uralists would then explain nature based on the science in these texts and on 
inquiries pursued by Arab and medieval researchers. Several authors and works 
were divulged—the Neoplatonists, Ptolemy’s Geography, Lucretius’ De Rerum 
Natura, Celsus’ De Medicina, Galen, Pliny, as well as Pythagorean, hermetic, 
and kabbalistic texts, such as the Corpus Hermeticum, attributed to a suppos-
edly historical author (Trismegistus, 2002).1 The work of Pico della Mirandola 
also traveled from scholar to scholar. Among other efforts, Pico della Mirandola 
intended to reconcile magic and Natural Philosophy (della Mirandola, 1989).2 
There is a yearning to explain nature and the world from intrinsic causes. Para-
doxically, this arose from a crisis of faith in human knowledge, a crisis that 
helped bring about the climate of doubt and existential unrest of the time, and 
persisted until the beginning of modernity. While medieval scholasticism as-
sumed the existence of rational order in nature, affirming that the human intel-
lect could peer into that order, as it formed a part of it, upon contact with all the 
novelties ushered in by the Renaissance, and learning, through experience, that 
there was a difference between the universe as described until then and the new, 
inchoate image of it, doubt and uncertainty arose. The more perfected the mech-
anisms and devices available, namely in the field of optics, the greater the dis-
trust in the ability to understand the world, as it was found that the senses, more 
specifically the sense of sight, were limited, and new horizons were unveiled that 
surpassed the ordinary capabilities of human vision. Here lies the paradox of the 
times: on the one hand, the external world can only be apprehended by the 
senses through experience; on the other hand, the senses are fallible. Many, as 
we have mentioned, seek refuge in attempts to unveil an occult mathematics of 
nature, looking for a secret meaning within it, for reprieve in esoteric, alchemi-
cal, or Kabbalistic explanations. Man becomes a demiurge, interrogating nature, 
the universe, and himself, sifting through the relevant correspondences for the 
construction of the occult meaning that the senses can no longer fully supply. 
The uncertainty over the validity of the paradigm accepted as perfect until then 
was a source of disillusionment, melancholy, and distrust in human ability. 
Therefore, on the one hand, the senses are the gateway to knowledge and the 
only means of accessing the world; on the other hand, knowledge derived from 

 
1The Corpus Hermeticum is a collection of seventeen short treatises first written in Greek, to which 
the Asclepius was then added, of which only the Latin version, attributed to Apuleius, remains. The 
Greek text supposedly did not survive the fall of the Roman Empire.  
2English translation in the public domain: “I have also proposed certain theses concerning magic, in 
which I have indicated that magic has two forms. One consists wholly in the operations and powers of 
demons, (...) an execrable and monstrous thing. The other proves, when thoroughly investigated, to 
be nothing else but the highest realization of natural philosophy.” 
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the senses isn’t deemed wholly reliable. Difficulties in building up a new cultural 
paradigm caused the resurfacing of skeptical movements (de Rijk, 1985; Denery 
II, 2005).3 

The invention of the printing press democratized knowledge and spread it far 
and wide; economic development brought about improvements in science and 
technology, and persistent experimental efforts opened Pandora’s box of curi-
osity and nurtured the Promethean myth that drives modern man. Knowledge 
was widely disseminated regarding the construction of astrolabes, compasses, 
microscopes, telescopes, thermometers, and other instruments that would sup-
plement the acuity of human sight, extend the reach of other senses, and stimu-
late human action on nature, like a prosthetic addition to the external senses, 
which would unleash a flood of new discoveries. The crumbling of the ancient 
universe as new territories were unveiled and a new perspective on nature arose, 
through the use of instruments that would pierce through to its core, revealing 
new constants that led to the articulation of laws, also led to a human belief in 
the creation of new worlds, a belief embodied in the many utopias of predomi-
nantly Neoplatonist inspiration that emerged.4 No knowledge, specifically in-
tellectual knowledge, can be attained without the experience that originates in 
natural philosophy.  

2. The Jesuits and Science 
2.1. The Situation in Portugal 

Today, it is a given that the scientific impetus among the Portuguese Jesuits of the 
time kept up with the pace of development across all of Europe, contrary to a few 
claims (de Carvalho, 1982). 

Lisbon is known to have been a hub of cultural exchange with the Far East. 
This level of scientific development extended to the rest of the country, as man-
uscripts and ideas flowed among the schools in Lisbon, Coimbra, and Évora. 
Fr. Christopher Clavius (1538-1612), a brilliant mathematician and cosmogra-
pher, close to Galileo, remained in Portugal during the second half of the 16th 
century. Matteo Ricci (1552-1610), who studied under him in Portugal, shipped 
out to the East, where he played a key role in the so-called Court of Mathemat-
ics, an imperial body of the highest prestige, where the calendar was set, eclip-
ses predicted, and astronomical observations conducted. The Jesuits out of Lis-
bon enjoyed renown and acceptance in the Far East thanks to their knowledge 

 
3The Middle Ages had already experienced some loci of thought which a few authors would deem close 
to skepticism or would be outright skeptical, observing an appropriate level of separation from ancient 
skepticism, namely, where the thought of Nicholas d’Autrecourt is concerned. When we mention 
skepticism in the 1500s, we hark mostly to authors such as, v.g., Montaigne or Francisco Sanchez.  
4See, for instance, Thomas More’s Utopia; Francis Bacon’s New Atlantis; Tommaso Campanella’s The 
City of the Sun (1602), inspired by Plato’s Republic and More’s model; the Rosicrucian movement’s 
proposals; Johan Valentin Andreae’s (d. 1654) Christianopolis; and Francesco Patrizi da Cherso’s La 
Città Felice (1553), which is in part an example of the genre, albeit one with traits of its own that would 
make certain authors deem it less of a utopia than an excursion into the Venetian politics of its day.  
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of mathematics. Scientific education took place in schools and aboard ships 
during long sea voyages, the regular stop in Goa notwithstanding (Crato et al., 
1999). 

The dissemination of mathematics and astronomy in the East was essentially 
the work of Jesuits and the Catholic West’s (as well as the Pope’s) calling card in 
the region (Carolino, 2003; Carolino, 2005). The Society of Jesus’ research and 
development of mathematics applied to technological knowledge, manifestly sur-
passing the kind of teaching purveyed by the medieval quadrivium, represented a 
factor in the embrace and acceptance of Jesuits by other civilizations—in this case, 
those of the Far East (Crato, 2022; Harris, 1998; Knobloch, 1998; de Carvalho, 2022). 
Wallace points to the direct influence of educational material used by the Jesuits 
in Galileo’s early scientific works. He based his thesis on the reading of materials 
used in the Roman College (Wallace, 1995). 

Comparing the manuscripts of the Roman College at the Biblioteca Nacional 
de Lisboa [National Library in Lisbon] with those in Évora and Coimbra, along 
with the respective annotations, the researcher found that the materials used 
for Physics and Mathematics accompanied Galileo’s first steps in science, 
demonstrating that Jesuit education in 1580s Portugal did not greatly differ 
from that dispensed at the Roman College. As to the Coimbra Course, however, 
the author mentions that the subjects in its several volumes, products of the 
typical research of their time, did not give greater preference to the study of 
sciences and mathematics, valuing—deliberately, to all appearances—the dis-
cussion of theological matters (Lohr, 1998; de Carvalho, 2021; de Carvalho, 2019; 
Casalini et al., 2019; Lobo, 2023). In fact, the Jesuit College of Coimbra (Colégio 
de Jesus de Coimbra, CJC) in the 16th century was committed to training good 
theologians, priests who were tasked with saving souls. Although they did not 
make the study of mathematics as prominent as the Roman College had, we 
should point out the importance of natural philosophy, as CJC missionaries 
would be sent to distant lands. Hence, the attention to biology, geography, and 
atmospheric phenomena.  

2.2. “Experience” in the Coimbra Course 

As we stated above, the development of sense knowledge drove the changes that 
took place in the late Middle Ages. More precisely, experience became an instru-
ment for the deconstruction of a picture of the world inherited from tradition. 
The senses would channel a new picture, establishing a recognized, credible way 
to access knowledge. The late Middle Ages faced a challenge not unlike the one at 
the start of the era: an attempt to reconcile tradition with the novelties of the time. 
Changes in worldview caused by novelty, much of it arising from the discovery of 
new lands and the disintegration of geocentrism, strongly impacted people then. 
If we add the abundant flow of written information afforded by the printing press, 
we may state that it would not have been easy to build a renewed cultural identity. 
This tropism is largely expressed in the Jesuit Course of Coimbra when it comes 
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to valuing experience. So, the role of seafaring and the Discoveries is often invoked 
to defeat arguments based on ancient authorities, weaving a new reading of na-
ture. Examples of that would be:  

—that ocean water fills chasms on land;5 
—that America is added to the parts of the Earth, and it follows that Brazil is 

added to America;6 
—that day and night are of equal length on the Equator, and the climate is ex-

plained through the facts observed in the region;7 
—invoking knowledge gleaned from seafaring to demonstrate the existence of 

the antipodes;8 
—indicating facts transpired in “our century” as causes of flooding, in this case, 

abundant rainfall;9 
—how the moon influences ocean tides;10 
—that the color of the Red Sea can be explained by the corals at the bottom.11 
The admiration for, and attention paid to, the Discoveries by the Coimbra Course 

is evident:  

Experience is the mother of philosophy; thus, the things that fall under the senses 
must not be studied by mathematical and metaphysical means, but through resort 
to experience aided by the senses.12 

On this matter, Banha de Andrade: So that the scientists of the ocean (Duarte 
Pacheco Pereira and D. João de Castro) or the scientists who weren’t sailors (Gar-
cia de Orta and Pedro Nunes), and the philosophers (like the ones from Coimbra), 
they all found brotherhood in the same spirit of revolution. They all held anti-
quated and even more metaphysical than experimental positions when experience 
had nothing to offer. But, whenever experience spoke (and let us admit that its pow-
ers of speech were limited then), everyone at once paid attention. (de Andrade, 
1982) 

The valuation of experience from the senses does not mean the experiments in 
so-called modern science (Ponzio, 2004), but what Luís Filipe Barreto termed ex-
perientialism: “A scientific-philosophical theory starting from, and about, the 
concept of experience (...), a creation exclusive to the domain of true knowledge, 
the universe of scientific theory and practice in the culture of expansion.” (Bar-
reto, 2007; Almeida, 2011) 

 
5Commentarii Collegii Conimbricensis Societatis Iesu, in Quatuor libros de Coelo (CO) Aristotelis Stagi-
ritae (Olisipone: S. Lopes, 1593). (CO), CO 2, c. 14, q. 4, a. 2, 332. 
6CO 2, c. 14, q. 1, a. 2, 317.  
7CO 2, c. 14, q. 1, a. 3, 318-319. 
8CO 2, c. 14, q. 1, a. 4, 321. 
9Commentarii Collegii Conimbricensis Societatis Iesu, in libros Meteororum (ME) Aristotelis Stagi-
ritae (Olisipone: S. Lopes, 1593). (ME), ME 9, c. 10, 104.  
10ME 8, c. 2, 76.  
11ME 8, c. 5. 81. 
12Commentarii Collegii Conimbricensis Societatis Iesu, in duos libros De Generatione et Corruptione 
Aristotelis Stagiritae (Conimbricae: A. Mariz, 1597). (GC), GC 1, c. 2, exp.g, p. 10.  
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3. “Experience” in the Commentary on De Anima (DA) 
3.1. “Experience” as Authority 

The importance of external senses as intermediate portals between the outside 
world and the intellect is reinforced through education. DA is an example of 
that. While the trajectory of most students in Jesuit colleges was to study theol-
ogy and become priests or missionaries, channeling the perspective of education 
through the message that the ends of human action revolve around God and 
otherworldly salvation, the relationship with the world as it presented itself at 
the time called for the deepening of science in general to allow the possibility of 
intervention in a society targeted by radical change, change which offered re-
readings of nature and its own norms. Let us not forget that the preparation of 
missionaries for Brazil, India, and the Far East entailed solid training in Natural 
Philosophy to inform their mission among foreign peoples in distant lands. 
There was deep concern with the study of the sensitive soul and the rational 
soul, namely, in their mutual relationship. So DA devotes most of its pages to 
the study of sense knowledge.  

Regarding experience, it is of interest to mention how it appears throughout 
the most varied debates. Following arguments from authority, doctrinal ones 
intended to ground a given stance, experience is invoked as a credible means of 
proof and often as a tiebreaker, appearing as a judgment of authority side by 
side with traditional authorities. This experience is derived from common-sense 
knowledge. As the soul is attached to the body, resorting to experience becomes 
indispensable to learning and developing judgment. The rational soul receives 
from the senses what information the intellect requires. Without experience, in-
tellect does not work. Experience, therefore, comes into a fundamental episte-
mological status.  

Here are some examples drawn at random from among the many extant in the 
treatise:  

Certainly, if a very strong sense datum were to impress upon the sense the spe-
cies with so much efficacy as to preserve it, even in its absence, that would happen 
always, or most of the time. But this contradicts experience. Hence, Aristotle, in 
this book, chapter 5, texts 52 and 59, establishes the difference between sense and 
intellect because the former demands the presence of the object, but the latter does 
not.13 

One can easily explain the arguments that sought to prove that the external 
sense in some way falls into error. To the first, one replies that there can be no 
human science if the senses make nothing known, but permanently elude the acu-
ity of the mind. The facts differ greatly. Ordinarily, the senses do not err. Although 
they sometimes make mistakes, experience born of the conjunction of many mu-
tually concurrent sensations is not destroyed, and greatly contributes to the ascer-

 
13Commentarii Collegii Conimbricensis Societatis Iesu, in tres libros de Anima Aristotelis Stagiritae 
(Conimbricae: A. Mariz, 1598). (GC), GC 2, c. 6, exp.g, a. 3.  
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taining of first principles.14 
Third, because, if light were embodied, it would move in place, and so illumi-

nation would not happen in an instant, but in time, which experience abhors, as 
we see that light travels immediately and without delay from one place to the 
next.15 

This also happens when things are greater and therefore can be seen from a 
more distant place, so that, at any point, or any part of the medium illuminated in 
the act, the whole body as an object is represented in the sense organ, and also 
each one of its parts, from which one can draw a straight line toward a point or 
part of the medium, in such a way that in any part of the medium its likeness is 
impressed by any part of the colored object. This is what experience confirms.16 

In truth, for all its parts to produce the likeness, they would need a space of a 
magnitude as vast as the Sun itself, which experience abhors, as we observe the 
Sun from any point in the medium. So it is necessary that all the parts of the 
visible object find their likeness in any part of the medium in which they are rep-
resented.17 

But this position is refuted because, if vision were made there, it would follow 
that the men in whom those nerves do not in any way connect (it is said such cases 
were found) would either lack vision altogether or, as the defenders of the contrary 
position uphold, would see all things doubled, which experience has proven to be 
false.18 

No doubt there are men who see the waters latent in the soil. But they are 
driven, as is opined, not so much by philosophical reasons as by experience.19 

Those who distinguish it from refrigeration therefore say that ventilation is the 
coaxing and ascension, above all, of heat in motion, as heat is triggered by move-
ment, as experience shows, and we convey with Aristotle in the second book On 
the Heavens, chapter seven, question the sixth. Thirdly, to form the voice, a func-
tion that is expressed in the definition of voice.20 

On the contrary, many odors are unpleasant and noisome, as experience makes 
evident. Strabo recalls in book 16 that the Sabeans would sometimes be numbed 
by odors.21 

Because, if the intelligible species existed in the intellect, given that these are 
considered natural causes of intellections, any given intellect could not stop using 
them and would find itself permanently occupied with understanding the things 
that are represented through them, which experience abhors.22 

 
14DA, 2, c. 6, q. 6, a. 2. 
15DA, 2, c. 7, exp.d.  
16DA, 2, c. 7, q. 5, a. 2.  
17DA, 2, c. 7, q. 5, a. 2. 
18DA, 2, c. 7, q. 7, a. 2. 
19DA, 2, c. 7, q. 9, a. 2.  
20DA, 2, c. 8, q. 3, a. 2. 
21DA, 2, c. 9, q. 1, a. 1.  
22DA, 2, c. 5, q. 3, a. 2. 
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3.2. Experience as a Source of Admiration: Experiential Science 

It is precisely about admiration that Manuel de Góis broaches one of the key 
points relative to experience. Experience is a source of novelty and admiration, 
offering unique knowledge.  

To prove it, when he debates the novelty of admiration, he takes Jesus Christ as 
an example.  

One may object, however, that it does not appear that the object of admiration 
is correctly presented as something new and unheard of, because in Christ, our 
Savior, there was admiration; in fact, as stated in Matthew, chapter 7, he admired 
the centurion’s faith, and, however, nothing new and strange could happen to 
Christ.  

To this objection, one must answer that, although for Christ, according to the 
different modes of science in his possession, nothing new could exist, it might, 
however, exist through experiential science, through which He would compare 
against experience what He already knew in other ways. And in such a way there 
was admiration in Him. Christ took on that affection above all to indicate that we 
must admire, because He too admired, as Saint Thomas recorded, 3rd part of the 
Summa Theologica, Question 15, article 8, from Augustine, book 1 on the Genesis 
Against the Manichaeans.23 

4. Conclusion 

Experiential science comes from the comparison between sense knowledge arising 
from experience and intellectual knowledge, which is typical of separated, spir-
itual substances. Novelty, admiration, and awe hark back to Christ’s experience of 
humanity, pointing the way, the road to follow. Experiential science is rooted in 
sense knowledge, the ability to perceive the signs written into creation, which, 
once interpreted, lead to the Creator. Human beings can use several processes to 
reach God. One of them is admiration toward His created works, redolent with 
beauty, harmony, and proportionality, in the likeness of Christ, who also lived that 
affection. The better Man knows the complexity of nature and its wonders, the 
more awe he feels and the more admiration toward the Creator’s power. Natural 
philosophy looks into nature, aiming to unveil its laws. These laws are rooted in 
cause-and-effect relationships, in quia demonstrations, which seek to establish an 
effective nexus of causality relying on experiments. Here, Manuel de Góis sum-
mons primal philosophy, calling upon propter quid demonstrations, pointing the 
creature’s way back to the Creator through the interpretation of the signs He left 
behind: itineraries and markers, which experiential science may reach assisted by 
natural reason. Here we have experience arising from the recognition of the anal-
ogy between Creator and creature, analogia entis, through which one can reach a 
certain degree of truth. The experience discussed in the treatise is not merely the 
typical experiment of modern science and its close predecessors, although such 

 
23DA, 3, c. 12, q. 1, a. 6. 
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discussions also surface throughout DA, demonstrating knowledge of these mat-
ters. However, there is an ascent to a higher threshold when we go from Physics 
to Metaphysics, which modifies the quality of experience. This new experience 
arises from the functioning of the sensitive soul in close cooperation with the in-
tellect. More than the efficient cause, it is the final cause that leads us on the jour-
ney. “What for” replaces “why”, pointing out the universe’s reason for being. What 
do beauty and harmony exist for? So that they evince the Creator. Nature, the 
object of Physics, becomes creation. The Creator imparts His signature, His signs, 
to nature, including human nature. Dialogue between Creator and creature as-
sumes the existence of language. This language is written into nature/creation, 
ready for decoding by man, between awe and admiration. The final cause is to 
praise God and the salvation of the soul.  

That said, we cannot forget those who claim that the CJC is mostly concerned 
with the education of future theologians and, therefore, natural philosophy and 
experiential knowledge are not foremost in their preoccupation. In effect, we find 
a concern with the training of philosophers who were enlightened on the leading 
natural, or let us say scientific, issues of their day. This concern is expressed in the 
importance ascribed to information on natural phenomena, the discovery of new 
lands, news on the heavenly bodies, the climate, the oceans, the shape of the earth, 
plants, animals, human ethnic groups, and so much more. Experience becomes 
salvific when one affirms that Christ gained knowledge through experience, expe-
riential science, what he already knew in other ways, and that it brought him nov-
elty and the feeling of admiration. Experience, coming into the status of science, 
now forms a part of the itinerary of salvation, incorporating the dialogue between 
creator and creature. So we must corroborate the opinion that the CJC does not 
eschew, rather it praises, Physics and the labors of Natural Philosophers, announc-
ing that the journey goes beyond why and into what for, toward the final cause, 
calling on the diaspora of human knowledge which claims the primal cause and 
gives rise to natural theology. So, Physics gives way to Metaphysics and the latter 
opens the doors to Theology, as declared in the Proemium to DA upon discussion 
of the nature of science and the soul: Ad primam vero Philosophiam mirifice con-
fert, quatenus ab intellectu nostro ad substantias intelligibiles, et a materia absolu-
tas per analogiam quamdam, similitudinemque prouehimur, et humana mens se 
supra se conuertens, a se ipsa ad diuinam naturam, a qua profecta est, reuocatur, 
et quicquid ipsa perfectionis habet, in Deo omnium perfectionum fonte inuenit, 
meliori tamen nota, omnique imperfectione sublata.24 
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